
 A 

                              Republic of Iraq 

Ministry of Higher Education and Scientific Research 

               Mosul University / College of Arts 

                     Adab Al-Rafidayn Journal 
 

 

 
 
 
 
 

A refereed quarterly scientific journal 

Issued by College of Arts - University of Mosul 

Supplement 
Vol. Ninety / year  Fifty- Second 

Rabi al-Thani  - 1444 AH / November 1/11/2022 AD 
A special issue about the tenth conference of the College 

of Arts / University of Mosul 
 

The journal's deposit number in the National 

Library in Baghdad: 14 of 1992 

  ISSN 0378- 2867            

E ISSN 2664-2506 

To communicate: 
          radab.mosuljournals@gmail.com 
URL: https://radab.mosuljournals.com   

 

Adab Al-Rafidayn 
Journal 

 



 B 

 
 
 
 

A refereed journal concerned with the publishing of scientific researches 

in the field of arts and humanities both in Arabic and English 
Supplement Vol. Ninety / year  Fifty- Second / Rabi al-Thani- 1444 AH / November 2022 AD 

Editor-in-Chief: Professor Dr. Ammar Abd Al-Latif Abd Al-Ali (Information and 

Libraries), College of Arts / University of Mosul / Iraq 

managing editor: Asst.Prof. Dr. Shaiban Adeeb Ramadan Al-Shaibani (Arabic Language) 

College of Arts / University of Mosul / Iraq 

Editorial Board Members 

Prof. Dr.Hareth Hazem Ayoub (Sociology) College of Arts / University of Mosul / Iraq. 

Prof. Dr. Wafa Abdul Latif Abdul Aali (English Language) College of Arts / University of 

Mosul / Iraq. 

Prof. Dr. Miqdad Khalil Qasim Al-Khatouni (Arabic Language) College of Arts / University 

of Mosul / Iraq. 

Prof. Dr. Alaa Al-Din Ahmad Al- Gharaibeh (Arabic Language) College of Arts 

 / Al- Zaytoonah University / Jordan. 

Prof. Dr. Qais Hatem Hani (History) College of Education / University of Babylon / Iraq 

Prof. Dr.Mustafa Ali Al-Dowidar (History) College of Arts and Sciences / Taibah University 

/ Saudi Arabia. 

Prof. Dr. Suzan Youssef Ahmed (media) Faculty of Arts / Ain Shams University / Egypt. 

Prof. Dr. Aisha Kul Jalaboglu (Turkish Language and Literature) College of Education / 

University of Hajet Tabah / Turkey. 

Prof. Dr. Ghada Abdel-Moneim Mohamed Moussa (Information and Libraries) Faculty of 

Arts / University of Alexandria. 

Prof. Dr. Claude Vincents (French Language and Literature) University of Chernobyl Alps 

/ France. 

Asst .Prof. Dr. Arthur James Rose (English Literature) University of Durham / UK. 

Asst .Prof. Dr. Sami Mahmoud Ibrahim (Philosophy) College of Arts / University of 

Mosul / Iraq. 

Linguistic Revision and Follow-up: 
Linguistic Revision : Lect. Dr. Khaled Hazem Aidan                     - Arabic Reviser  

                                     Asst. Lect. Ammar Ahmed Mahmood         - English Reviser   

Follow-up:                  Translator  Iman Gerges Amin                     - Follow-up . 

                                    Translator  Naglaa Ahmed Hussein              - Follow-up . 

 

 

 

 

Adab Al-Rafidayn 
Journal 

 



 C 

Publishing instructions rules 
 

1. A researcher who wants to publish in Adab Al-Rafidayn 

journal should enter the platform of the journal  and register 

by an official or personal activated email via the following 

link: 

https://radab.mosuljournals.com/contacts?_action=signup 
2. After registration, the platform will send to your mail that 

you registered on the site and a password will be sent for use in 

entering the journal by writing your email with the password on 

the following link: 

https://radab.mosuljournals.com/contacts?_action=login 
3- The platform (the site) will grant the status of the researcher 

to those who registered to be able in this capacity to submit 

their  research with a set of steps that begin by filling out data 

related to them and their  research and they can view it when 

downloading their research. 

4-File formats for submission to peer review are  as follows: 

• Fonts: a “standard” type size is as follows: (Title: at  16point  / 

content : at  14point  / Margins: at 10 point ), and the number of 

lines per page: (27) lines under the page heading line with the 

title, writer name, journal name, number and year of publishing, 

in that the number of pages does not exceed  25  in the latest 

edition in the journal free of illustrations, maps, tables, 

translation work, and text verification, and (30) pages for 

research containing the things referred to. 

 Margins are arranged in  numbers for each page. The source 

and reference are defined in the margin glossary at the first 

mentioned word. List of references is canceled, and only the 

reference  is mentioned in the first mentioning place, in case the 

source is repeated  use (ibid.) 

• The research is referred to the test of similarity report  to 

determine the percentage of originality then if it pass the test it 

is referred to two referees who nominate it for publication after 

checking its scientific sobriety, and confirming its  safety from 

plagiarism , and  if the two experts disagree –it  is referred to a 

third referee  for the last peer review and to decide on the 

acceptance or rejection of the research .  



 D 

5- The researcher (author) is committed to provide the 

following information about the research: 

 •The research submitted for evaluation to the journal must not 

include the name of the researcher, i.e. sent without a name.  

 •A clear and complete title for the research in Arabic and 

English should be installed on the body of the research, with a 

brief title for the research in both languages: Arabic and 

English. 

 •The full address of the researcher must be confirmed in two 

languages: Arabic and English, indicating: (the scientific 

department / college or institute / university / country) with the 

inclusion of an effective email of  the researcher. 

• The researcher must formulate two scientific abstracts for the 

research in two languages: Arabic and English, not less than 

(150) and not more than (250) words. 

 •presenting  at least three key words that are more likely to be 

repeated and differentiated in the research. 

6-The researcher must observe the following scientific 

conditions in writing his research, as it is the basis for 

evaluation, otherwise the referees will hold him responsible. 

The scientific conditions are shown in the following: 

 •There should be a clear definition of the research problem in a 

special paragraph entitled: (research problem) or (problem of 

research). 

 •The researcher must take into account the formulation of 

research questions or hypotheses that express the problem of 

research and work to achieve and solve or scientifically refute it 

in the body of the research. 

• The researcher works to determine the importance of his 

research and the goals that he seeks to achieve, and to 

determine the purpose of its application. 

 •There must be a clear definition of the limits of the research 

and its population that the researcher is working on in his 

research. 

 •The researcher must consider choosing the correct 

methodology that is appropriate to the subject of his research, 

and must also consider the data collection tools that are 

appropriate for his research and the approach followed in it. 
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 Consideration should be given to the design of the research, its 

final output, and the logical sequence of its ideas and 

paragraphs. 

 •The researcher should take into consideration the choice of 

references or sources of information on which the research 

depends, and choose what is appropriate for his research taking 

into account the modernity in it, and the accuracy in 

documenting , quoting form these sources. 

 •The researcher should consider taking note of the results that 

the researcher reached, and make sure of their topics and their 

rate of correlation with research questions or hypotheses that 

the researcher has put in his research. 

7- The researcher should be aware that the judgment on the 

research will be according to a  peer review form that includes 

the above details, then it will be sent to the referee and on the 

basis of which the research will be judged and weights will be 

given to its paragraphs and according to what is decided by 

those weights the research will be accepted or rejected. 

Therefore; the researcher must take that into account in 

preparing his research. 
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 The Translation of Al-Mushakala (Verbal 

Similarity) in the Prophetic Hadith into 

English: Problems and Strategies 
Ziyad Anwar Mahmood Albajjari  

 

02/8/0200 :التقديمأريخ ت 02/9/0200 :القبولتأريخ    
  Abstract: 

        This research paper is an attempt to investigate Al-Mushakala, 

an Arabic rhetorical phenomenon, which can be observed in some 

literary and religious texts. This phenomenon shows that a lexical 

item, while keeping its lexical sense, leaves out its original form and 

takes on the form of another lexical item explicitly or implicitly 

accompanies. The study aims at: ( ) investigating the features and 

types of Al-Mushakala. ( ) showing some difficulties a translator is 

likely to face when rendering some Prophetic Hadiths representing 

such a phenomenon into English. ( ) putting forward a rendering 

which adheres to a reliable Prophetic Hadith interpretation if there is 

none. It is hypothesized that unawareness on the part of translators 

of the nature of Al-Mushakala and its intended meaning in some 

Prophetic Hadiths may give rise to literal and inaccurate renderings. 

The study concludes that Al-Mushakala is a unique Arabic 

rhetorical phenomenon which represents an area of pitfalls for 

translators who opt for literal translation  . 

      Keywords: Al-Mushakala, rhetoric, Prophetic Hadith, religious 

translation.  

Introduction 

 Al-Mushakala that  Arab rhetoricians know well is an Arabic 

rhetorical device belonging to ُٕ٘ػهى انجذٚغ انًؼ 
c
ilm Al-Badī

c
 Al-

Ma
c
nawi (semantic embelishments). Actually, it is one of  انًذضُبد

Al-Muhassināt Al-Badī انجذٚؼٛخ
c
iyya (the beautifying rhetorical 

features) (Rashīd, n.d:   ). It is also regarded an oral rhetoric 

recurrence which displays  stunning melodious harmony in order to 

arouse the awareness and catch the attention of good-taste-listeners 
                                                 

 *Lect/ Dept. of  English / College of Arts / University of Mosul. 
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(ibid). There is no unanimous agreement among rhetoricians if  

Al-Mushakala is a true sense or a metaphorical utterance. On the 

one hand,  

Al-Qazwīni argues that Al-Mushakala is a linguistic figure of 

speech because it is utilized in a way that obviously differs from its 

real sense. On the other hand, Ibn Ya
c
qūb and Abd Al-Hakīm, state 

that Al-Mushakala cannot be a true sense because it is utilized in a 

way that does not express its actual meaning nor can be a figure of 

speech since the two lexical items it involves have no common 

similar features but it happens to occur both in the same situation 

(At-Taftāzāni et al,     , vol.  :    -   ). It is worth noting that 

Al-Mat
c
ani (    , vol. :    -   ) believes that Al-Mushakala 

relates to metaphor or metonymy as well as it bears a great 

resemblance to Al-Jinās (Paronomasia), notably the complete one. 

The rhetorical value of Al-Mushakala arises from the aesthetic 

expressions it uniquely uses. The recipients initially miss the 

implicit  meaning of the accompanying item in that they think it 

resembles its surface literal meaning. No sooner do they examine it 

carefully than they recognize its implied intended meaning, and this 

will consequently establish this meaning steadily in their minds 

(Lashīn,     :  ). Another  rhetorical value of Al Mushakala lies in 

the beauty of the expression and the eminence of meaning that add a 

semantic impact to the accompanying lexical item which, in turn, 

makes its meaning comprehended only by deep thinking and 

contemplation (Al-Jūburi,     :   ). 

 Al-Mushakala is linguistically derived from the verb ل شاك  

"resemble" and hence is defined as  انًشبثٓخ ٔانًًبصهخ  (similarity and 

sameness) (Abādy,     : vol. :   ). It is rhetorically defined as 

ا"رقذٚش أٔٛقب انشٙء ثهفع غٛشِ نٕقٕػّ فٙ صذجزّ رذق ِركشُ "  stating a thing 

(lexical item) by using the form of another item for being explicitly 

or implicitly juxtaposed to it (Al-Qazwīni,     , vol.  :   ; As-

Sakkāki,     :    , As-Suyūti,     :    ). To put it differently, 

two words happen to appear together in the same context; one of 

them, most often the latter, takes on the form of the former; yet, it 

retains its original sense (propositional meaning) without any 

change. This can only be achieved when the same word recurs twice 

in the same context and conveys its original denotative meaning in 
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the first place but an implicit meaning in the second. Depending on 

whether the accompanied item is explicitly mentioned or implicitly 

inferred, two types of Al-Mushakala can be recognized:  انًشبكهخ

-implicit Al) انًشبكهخ انزقذٚشٚخ and (explicit Al-Mushakala) انزذقٛقٛخ

Mushakala) (As-Sadani,     :    ). An example of explicit 

accompaniment is manifested in the aya stated in :ٙٔٔانًبئذح) رَْؼهَى َيب " (

الَ أَْػهَُى َيبفِٙ  وَْفِسيفِٙ  "وَْفِسكَ َٔ  "You know what is in my inner self 

though I do not know what is in Yours" (Hilai and Khan,     : 

   ). Here, ََْٙفِض is explicitly accompanied by  َََْفِضك. Implicit 

accompaniment in which the accompanied item is not explicitly 

mentioned but is inferred from the context is shown in the aya of 

(انجقشح :   ) ٍَ ّللّاِ  ِصْبَغةَ للّاِ "  ٍُ ِي ٍْ أَْدَض َي ٌَ  ِصْبَغة  َٔ ٍُ نَُّ َػبثِذٔ ََْذ َٔ " [Our Sibghah 

(religion) is] the Sibghah (Religion) of Allah (Islam) and which 

Sibghah (religion) can be better than Allah's? And we are His 

worshippers. (Hilai and Khan,     :   ). Here  " ِِصْجَغخَ ّللّا" 

(sibghatallah)  means "رطٓٛش ّللا" (purification of Allah) (Az-

Zamakhshari     :  ; As-Suyūti     :   )  because souls are 

purified by faith. Hence, faith is expressed by using " ّللّاِ  ِصْجَغخَ  " 

through Al-Mushakala with the tacit performance of baptism done 

by some religions such as Christianity whereby children are 

baptized with yellowish water as it is thought they will be purified 

from sins by doing so.  

In order to fully comprehend Al-Mushakala in the prophetic 

Hadith, Some other Qur'anic ayas manifesting Al-Mushakala are 

listed below: 

 "]...[  ٍُ ب ََْذ ًَ َّ ِْٓى قَبنُْٕا إََِّب َيَؼْكْى إَِ ْا إِنَٗ َشَٛبِطُِٛ ْٕ إَِرا َخهَ ِزُإَنَ َٔ ٍْ ِْٓى  يستٍزئ۞ّللّاُ ُمْستَ ثِ

ُْْى فِٙ  ذُّ ًُ َٚ َٔ ٌَ ُٕٓ ًَ ِْٓى َْٚؼ  (٘ٔ-ٗٔ)انجقشح: "طُْغَٛبَِ

"[…] and when they go apart to their shayatin, they say, "Surely we 

are with you; surely we are only mocking۞Allah mocks them and 

grants them extension in blundering in their inordinance" (Ghāli, 

    :  ). 

 " َُمَكر للّاُ َخْيُر اْلَماِكِريهَ  َاْ ََ ََ َمَكَر للّاُ   ( ٗ٘:آل ػًشاٌ) "ََ

"And they schemed, and Allah schemed, and Allah is The Most 

Charitable of schemers" (Ghāli,     :   ). 
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  و ْٕ قِٛم اْنَٛ َٔ ب  وَْىَساُكم" ًَ اُكُى ان وَِسيتُمْ َك َٔ َيأْ َٔ ِيُكْى ََْزا  ْٕ " نِقَبَء َٚ ٍَ ٍْ ََبِصِشٚ َيبنَُكْى ِي َٔ َُّبس 

 (ٖٗ)انجبصٛخ:

"And it will be said, "Today We (do) forget you, (even) as you 

forget the meeting of this your day; and your abode id the Fire, and 

n no way will you have any vindicators" (Ghāli,     :    ). 

Comment  

Though the acts and traits ascribed to Almighty Allah and 

those attributed to human beings in the above-mentioned ayas and 

in ayas as such are expressed  similarly, they undoubtedly denote 

different meanings, and this is the way whereby cunning,  deceit, 

and mocking are interpreted by Muslim scholars and exegetes when 

assigned to Allah in the Holy Qur'an (Ibnu Kathīr,     , vol.  :  ). 

It is also of similar importance for understanding Al-

Mushakala in the Prophetic Hadith to touch upon an example of Al-

Mushakala in Poetry. In such a case a word recurs twice or more 

within the same line to indicate a particular meaning in the first 

position that differs completely from the meaning in the second one 

(Ibnu Abil Isba
c
,     , vol. :   ). The following line clearly shows  

an instance of Al-Mushakala:  نٙ  اطبخُاقهذ  َطبَخًُ قبنٕا أقزشح شٛئبً َُِجْذ نك

 They said: recommend something we deliciously cook) " "ٔقًٛصبججخ 

for you. I said, cook a jubbah and a shirt for me).  The poet  

deliberately chooses "اطجخٕا" not to mean 'cook' but to mean "خٛطٕا" 

(sew) by means of Al-Mushakala since garments like jubbah and 

shirt are impossible to be cocked (Al-Jurjani,     :    ). 

 

Al-Mushakala in the Prophetic Hadith 

The Prophetic Hadith, like the Glorious Qur'an, poses certain 

difficulties for translators when they come across some cases of Al-

Mushakala upon translating particular types of Prophetic Hadithis. 

The following Hadiths with their translations serve good examples: 

 

 "ٍآٚخ انشدًٍ[ "اإلحسان إال اإلحسان ّللا "ْم جزاء سصٕل قشأ :قبل يبنك ثٍ أَش ػ 

 ْم": ٚقٕل: قبل ".أػهى ّللا ٔسصٕنّ: "قبنٕا ؟" سثكى قبل يبرا رذسٌٔ "ْم ٔقبل: ،]ٓٙ

 ((    :  .Ibnu Kathir,     , vol "انجُخ إال ثبنزٕدٛذ ػهّٛ أَؼًذ يٍ جزاء
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"Narrated Anas ibnu Malik: the messenger of Allah read: "Is there 

any reward for good other than good?" [Ar-Rahman, aya:   , 

translated by (Hilai and Khan,     :    )], and then said: "Do you 

know what your Lord said?". They said, "Allah and His messenger 

know best". He said, Allah says, "is it the reward of those on whom 

I bestowed monotheism nothing else but paradise" (translated by the 

researcher). 

Comment  

In this Hadith, the prophet (peace and blessings of Allah be upon 

him) clearly explains the difference in meaning between the two 

'Ihsans' ٍَٛاالدضب. The first one means 'doing good in this life' as a 

result of being a monotheist and the second one means 'getting 

rewarded in the hereafter". 

 

 "ٍَُْشَٚشحَ  أَثِٙ َػ  َٙ ِّ  ّللاُ  َصهٗ قَبَل انُجِٙ: قَبلَ  َػُُّ، ّللاُ  َسِض َصهىَ  َػهَٛ  :رََؼبنَٗ ّللاُ  َٚقُٕلُ  :َٔ

أَََب ثِٙ، َػجِذ٘ ظٍَ ِػُذَ  أَََب" ًِ  فِٙ رَكَشَِٙ فَئٌ رَكَشَِٙ، إَِرا َيَؼُّ  َٔ  ،وَفِسيفِٙ  رَكشرُُّ  وَفِس

إٌِ إٌِ ِيُُٓى، َخٛشٍ  يأل فِٙ رَكشرُُّ  يأل فِٙ ركَشَِٙ َٔ ِّ  رَقَشثذُ  ثِِشجشٍ  إِنَٙ رَقَشةَ  َٔ  ِرَساًػب، إِنَٛ

إٌِ ِّ ثَبًػب، رَقَشثذُ  ِرَساًػب نَٙ إِ  رَقَشةَ  َٔ إٌِ إِنَٛ نَخً  أَرَٛزُُّ  ًَِٚشٙ أَرَبَِٙ َٔ َٔ -Al " َْش
c
Asqalāny,     , vol.   :    )) 

"Narrated Abu Huraira: The Prophet said, "Allah says: 'I am just as 

My slave thinks I am, (i.e. I am able to do for him what he thinks I 

can do for him) and I am with him if He remembers Me. If he 

remembers Me in himself, I too, remember him in Myself; and if he 

remembers Me in a group of people, I remember him in a group that 

is better than they; and if he comes one span nearer to Me, I go one 

cubit nearer to him; and if he comes one cubit nearer to Me, I go a 

distance of two outstretched arms nearer to him; and if he comes to 

Me walking, I go to him running"   (Khan,     : Vol.   –     ). 

 

Comment  

فبٌ ركشَٙ فٙ َفضّ ركشرّ فٙ َفضٙ""  resembles " ِٙالَ أَْػهَُى َيب ف َٔ رَْؼهَى َيب فِٙ ََْفِضٙ 

(ٙٔٔانًبئذح: "ََْفِضكَ  ). "You know what is in my inner self though I do 

not know what is in Yours" (Hilai and Khan,     :    ). Here, 

"ََْفِضٙ " means 'myself' whereas " َََْفِضك" as Ar- Raghib points out refers 

to  انزاد اإلنٓٛخ 'the Divine Being' (Al-
c
Asqalāny,     , vol.   :    ). 
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 "يشض فقبل نّ ٚب اثٍ  فٙ طبنت أثب ػبد ٔصهى ػهّٛ ّللا صهٗ انُجٙ أٌ شبيخ أثٕ ركش

ػقبل فقبل ٚب اثٍ َشظ يٍ  كأًَبٚؼبفُٛٙ فقبل: انهٓى اشف ػًٙ فقبو  إٌادع سثك  أخٙ

 ,Al-Alūsi) "يطيعكنكبٌ  أطعتًنٕ  ٔأَذفقبل ٚب ػى  يطيعكسٚك انز٘ رؼجذِ  إٌ أخٙ

    , vol, :   ) 

"Abu Shama stated that the prophet (peace be upon him) visited 

Abu Talib during his sickness. Abu Talib said, "Oh, my nephew, 

ask your Lord to recover me from my illness. The prophet said, 

"Oh, my Lord, cure my uncle". So, his uncle immediately got well. 

He said, Oh, my nephew, your Lord Whom you worship obeys you. 

The prophet said: if you had obeyed Him, He would have obeyed 

you" (translated by the researcher). 

Comment  

Though ّأطؼز  and ٚطٛؼك have the same meaning out of this context,  

they express different meaning here.  ّأطؼز means obeyed Him; ٚطٛؼك, 

stated in way of Al-Mushakala, means grants you whatever you ask 

Him for". 

 "ٍّللا ٚؤرٗ قبل سصٕل: قبال ػًُٓب ّللا سضٙ انخذس٘ صؼٛذ أثٙ ٔػٍ ْشٚشح أثٙ ػ 

 نك ٔصخشد ٔٔنذاً  ٔيبالً  صًؼبً ٔثصشاً  نك أجؼم أنى: "نّ ّللا فٛقٕل انقٛبيخ ٕٚو ثبنؼجذ

 فٛقٕل: قبل ؟ ْزا ٕٚيك يالقٙ أَك ٔرشأس فكُذ رظٍ رشثغ ٔرشكزك ٔانذشس األَؼبو

 ."وسيتىيكًب  أوساك انٕٛو: نّ فٛقٕل ال،:

(As-Sababity, n. d. vol. :    ). 

 

"Abu Huryrah and Abu Sa'eed Al-Khudri (may Allah be pleased 

with them) narrated: the messenger of Allah said: a servant will be 

brought on the Day of Resurrection, and Allah will ask him: Haven't 

I bestowed upon you hearing, sight, wealth, and children, and made 

livestock and plows subservient to you, and left you sitting and 

heading. Have you ever thought that you would meet your day? The 

servant would say: No. Allah would  say to him: today I forget you 

as you forgot me" (translated by the researcher). 

Comment 
This Hadith is similar in meaning to the following aya: 

و " ْٕ قِٛم اْنَٛ ب  وَْىَساُكمَٔ ًَ ٍَ  وَِسيتُمْ َك ٍْ ََبِصِشٚ َيبنَُكْى ِي َٔ اُكُى انَُّبس  َٔ َيأْ َٔ ِيُكْى ََْزا  ْٕ  "نِقَبَء َٚ

 (ٖٗ)انجبصٛخ:

"And it will be said, "Today We (do) forget you, (even) as you 

forget the meeting of this your day; and your abode id the Fire, and 
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no way will you have any vindicators" (Ghāli,     :    ). Here 

" َُْضبُكىْ " ََ  (nansākum) expresses a meaning which is completely 

different from  ََِْضٛزُى 'forgot'; in this context it means "َزشّكى فٙ انُبس"  

(leaving you in hell fire) because you quit doing good deeds for the 

day of resurrection (Al-Mahalli and As-Suyūti,     :    ; As-

Sābūni,     , vol. :   ; Az-Zamakhshari,     :    ). 

  

 "ٚب اثٍ ادو "هى قبل ّللا ػٍ اثٍ ػجبس سضٙ ّللا ػًُٓب ػٍ انُجٙ صهٗ ّللا ػهّٛ ٔص

تُاليىي ٔاٌ َضٛزُٙ ركشرك فئرا أطؼزُٙ فبرْت دٛش شئذ يذم  ركرتىي ركرتكإٌ 

 ,As-Sababity)...."  ٔأَب يقجم ػهٛك ٔرؼشض ػُٙ  َأَاليك َتصافيىي َأصافيك

n. d. vol.  :   ) 

"Narrated ibnu Abbas may Allah be pleased with them: The prophet 

peace be upon him said, Allah said, "Oh, child of Adam, if you 

remembered Me, I would remember you. If you forgot Me, I 

would remember you. If you obeyed Me, go wherever you want to 

go. If you support Me, I will support you. If you are loyal to Me, 

I will be loyal to you. If you turn away from Me, I will approach to 

you" (translated by the researcher). 

Comment 

 just in their forms by ركشرُٙ, رٕانُٛٙ, رصبفُٛٙ share ركشرك, أٔانٛك, أصبفٛك

means of  

Al-Mushakala but differ from them in their meanings. Generally 

speaking, they mean that Allah the Almighty will, in return, reward 

anyone who obeys and implements His orders. 

The Translation of Al-Mushakala 

Translating Al-Mushakala in religious texts such as Qur'anic 

verses and Prophetic Hadiths should be given more attention due to 

its very nature  

and if it had been mistranslated, it would have consequently been 

misunderstood by the target readers. The problem faced by 

translators in rendering Qur'anic ayas and prophetic Hadiths 

showing signs of  Al-Mushakala arises from apparently attributing 

some human qualities or acts to Allah the Exalted. This act of 

assigning such divine attributes is solely done by means of Al-

Mushakala. Hence, the translators are advisable to take all these 

divine attributes into account and to carry out their renderings a way 
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from literality. A seemingly misleading literal meaning of a given 

lexical item that obviously opposes the exclusive divine attributes of 

Allah the Exalted must be excluded altogether and only elucidated 

in accordance with what Almighty Allah gives an account of 

Himself as  " ٌء ْٙ ِّ َش ْضهِ ًِ َْٛش َك (ٔٔ)انشٕسٖ: "انجَِصٛشُ  ْٕٔ انضًٛغنَ  "There is 

nothing like Him, and He is the All-Hearer, the All-Seer". (Hilai and 

Khan,     :    -   ). 

Al-Mushakala vs. Al-Jinās (Paronomasia) 

Al-Jinās is defined as two words having the same sound form 

but different meanings (Ibn Al-Athīr,     , vol. :     cited in 

Matlūb and Al-Basīr,    :    ). In this regard, Al-Jinās generally 

echoes 'homonymy' and particularly 'homophony'. Two types of Al-

Jinās can be recognized: the first one is called انزبو 'complete' where 

two words bear resemblance in their distinctive properties, yet they 

show differences in their lexical meanings (Matlūb and Al-

Basīr,    :    ) as in ٌَ َيب" ْجِشُيٕ ًُ و رَقُُٕو انضَّبَػخُ ُْٚقِضُى اْن ْٕ َٚ ْٛش نَجِضُٕا َٔ َصبَػٍخ َكَزنَِك  َغ

ٌَ  َُٕاَكب (٘٘)انشٔو: "ُْٚؤفَُكٕ  "And on the Day that the Hour will be 

established, the Mujrimun (criminals, disbelievers, polytheists, 

sinners)  will swear that they stayed not but an hour" (Hilai and 

Khan,     :    ). In this aya انضبػخ recurs twice: once with a 

definite article  The definite .َصبَػخٍ  and once with zero article  انضبػخ 

one indicates the Day of Resurrection; the indefinite one refers to 

the unit of calculating time (ibid). The second type of Al-Jinās is 

termed غٛش انزبو 'incomplete' when two words differ from each other 

in their lexical meanings match only in some of their grammatical 

features (ibid) as in " ْنَقَذ َٔ  ٍَ ُِزِسٚ ِٓى يُّ ٍَ  فَبَظُشْ  ۞ أَْسَصْهَُب فِٛ َُزِسٚ ًُ ٌَ َػبقِجَخُ اْن َْٛف َكب  "َك

(2ٖ-2ٕ: )انصبفبد  "And indeed We sent among them warners 

(Messengers); Then see what was the end of those who were 

warned" (Hilai and Khan,     :    ). Both ' ٍَ ُِزِسٚ ٍَ  and 'يُّ َُزِسٚ ًُ "اْن " 

morphologically differ from each other. The first " ٍَ ُِزِسٚ "يُّ , with 

kasra under  ِر, functions as an active participle (nomenagentis) 

which signifies 'those who warn'; the second "  ٍَ َُزِسٚ ًُ  with fatha ,"اْن

above   َر , functions as a passive participle (nomenpatientis) which 

indicates 'those who are warned'. Apart from being strikingly 

overlapped each other, what distinguishes Al-jinas from Al-

Mushakala is that each word related to the former has its own 

meaning within the separate lexical entry of their headword in a 



   ADAB AL-RAFIDAYN, Supplement VOL.(    ) November (         )AD/    AH 

A special issue about the tenth conference of the College of Arts 

     

dictionary. In contrast,  just one word, the accompanied one, which 

belongs to the latter is given a separate entry as long as the 

accompanying word has left out its original form and hence has 

none of the overall meanings of the accompanied one. By way of 

illustration, صبػخ 'hour', within its lexical entry in a dictionary, 

expresses several meanings. Among these meanings:  'the day of 

resurrection' and 'the unit of calculating time'. By contrast, it is 

impossible to find that one of the meanings of  "طجخ " "cooked" is 

طخب  "sewed". 

Procedure and Data Analysis 

Ten Prophetic Hadiths narrated by Al-Bukhari have been 

selected from thirty-four Hadiths manifesting verbal type of Al-

Mushakala according to  

At-Tā'i (    :    -   ). These Hadiths with their translations by 

Khan (    ) have been chosen to be the data of this research paper. 

A new rendering based on the Hadith's scholars explanations is 

suggested if there is none. The analysis is carried out by adopting 

Newmark's (    ) communicative approach to translation because 

it fulfills the aims of this study more than other approaches do. It is 

worth mentioning that communicative translation attempts to 

produce the same effect on the target language (TL) readers as was 

produced by the original one on the source language (SL) readers. 

ST ( ) 

 "ٍّللاُ  َصهٗ انُجِٙ أٌَ َػبئَِشخَ، َػ  ِّ َصهىَ  َػهَٛ ِػَُذَْب َػهََٛٓب َدَخمَ  َٔ ِِ؟  َيٍ: قَبلَ  ايَشأَحٌ، َٔ َِْز

ب َػهَُٛكى َيّ،: قَبلَ  َصالَرَِٓب، ِيٍ رَزُكشُ  فاُلَََخُ،: قَبنَذ ًَ ، ثِ ٌَ ّللاِ  رُِطٛقُٕ َٕ  َحتّ للاُ  يََمل لَ  فَ

ٌَ  تملُا َكب ٍِ  أََدت َٔ ِّ  انذٚ ِّ  َيبَداوَ  إِنَٛ -Al) ."َصبِدجُّ َػهَٛ
c
Asqalāny,     , vol.  : 

   ) 

TT ( ) 
"Narrated 'Aisha, Once the Prophet came while a woman was sitting 

with me. He said, "Who is she?" I replied, "She is so and so," and 

told him about her (excessive) praying. He said disapprovingly, "Do 

(good) deeds which is within your capacity (without being 

overtaxed) as Allah does not get tired (of giving rewards) but 

(surely) you will get tired and the best deed (act of Worship) in the 

sight of Allah is that which is done regularly" (Khan,     : Vol.   - 

  ).  
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Discussion 

 It is evident that the translator mistranslated the intended 

meaning of ًَم َٚ by opting for literal translation. Furthermore, he 

translated ًٚم into 'get tired' which is even not equivalent to its 

Arabic semantic meaning 'get bored' apart from the meaning 

intended by the prophet (peace be upon him). Muslim scholars have 

agreed upon that ascribing boredom and other human traits to 

Almighty Allah is unanimously inconceivable because Allah to 

Whom be ascribed all perfection and majesty is free from such 

imperfect manlike qualities (Al-
c
Asqalāny,     , vol.  :    ). 

Hence, the literal meaning should be ruled out since it is only stated 

by means of Al-Mushakala to match 'رًهٕا'. What can be inferred 

from this Hadith is that Allah the Almighty will not refrain from 

rewarding you till you feel weary and get bored with doing good 

deeds (Al-khin et al,     , vol. :    ). 

 

ST ( ) 

 "ٍؼذُ : قَبلَ  َػبِيٍش، َػ ًِ ٌَ  َص ب ًَ ٍَ  انُؼ ؼذُ : َٚقُٕلُ  ثَِشٍٛش، ث ًِ ِّ  ّللاُ  َصهٗ ّللاِ  َسُصٕلَ  َص  َػهَٛ

َصهىَ  ، انَذالَلُ " :َٚقُٕلُ  َٔ ٌٍ انَذَشاوُ  ثَٛ َٔ ، ٌٍ ب ثَٛ ًَ ثََُُٛٓ َٓب الَ  ُيَشجَٓبدٌ  َٔ ًُ ٍَ  َكضِٛشٌ  َٚؼهَ ٍِ  ،انُبسِ  ِي ًَ  فَ

َشجَٓبدِ  ارقَٗ ًُ ِّ  اصزَجَشأَ  ان ِّ، نِِذُِٚ ِػشِض َيٍ َٔ قَغَ  َٔ  َدٕلَ  َٚشَػٗ َكَشاعٍ  :انشجَُٓبدِ  فِٙ َٔ

اقَِؼُّ، أٌَ ُِٕٚشكُ  ،الِحَمّ َٕ إٌِ أاَلَ  ُٚ ِّ  فِٙ للاِ  ِحَمّ إٌِ أَالَ  ،ِحم ّ َملِك   نُِكم َٔ  َيَذبِسُيُّ، أَسِض

إٌِ أاَلَ  إَِرا ُكهُّ، انَجَضذُ  َصهَخَ  َصهََذذ إَِرا: ُيضَغخً  انَجَضذِ  فِٙ َٔ  أاَلَ  ُكهُّ، انَجَضذُ  فََضذَ  فََضَذد َٔ

 َٙ ِْ -Al).  "انقَهتُ  َٔ
c
Asqalāny,     , vol.  :    ) 

TT ( ) 
"Narrated An-Nu'man bin Bashir: I heard Allah's Apostle saying, 

'Both legal and illegal things are evident but in between them there 

are doubtful (suspicious) things and most of the people have no 

knowledge about them. So whoever saves himself from these 

suspicious things saves his religion and his honor. And whoever 

indulges in these suspicious things is like a shepherd who grazes 

(his animals) near the Hima (private pasture) of someone else and 

at any moment he is liable to get in it. (O people!) Beware! Every 

king has a Hima and the Hima of Allah on the earth is His illegal 

(forbidden) things. Beware! There is a piece of flesh in the body if it 

becomes good (reformed) the whole body becomes good but if it 

gets spoilt the whole body gets spoilt and that is the heart" (Khan, 

    : Vol.   -   ). 
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Discussion 

Having no equivalent English lexical word for the Arabic 

word  ِٗد ًً ,  the translator resorted for using a loan word plus 

explanation. He borrowed the Arabic word ًًٗ  and transliterated ِد

into 'Hima' followed by a short simple explanation between 

brackets. Actually this is a good strategy for clarifying the meaning 

to the target text readers. To be noted, ًًٗ  Hima was mentioned ِد

three times; the translator explained the meaning of the first and the 

last one and left the second unexplained. In this case, the TL reader 

will infer that the second ًًٗ  the King's Hima, has the same ,ِد

meaning as the first one, i.e. (private pasture) and this is definitely 

inaccurate. The king's Hima means a forbidden area where no one 

has the right to enter it unless by the permission of the king. The 

translator was supposed to show that in his translation. 

ST ( ) 

 "ٍبءَ  َػ ًَ َٙ  أَص ِّ  ّللاُ  انُجِٙ َصهٗ نِٙ قَبلَ : قَبنَذ َػَُٓب، ّللاُ  َسِض َصهَى:  َػهَٛ  فَيَُُكّ تُُِكي لَ َٔ

 ."َعلَيكِ 

(Al-
c
Asqalāny,     , vol.  :    ) 

"Narrated Asma: The Prophet said to me, "Do not withhold your 

money, (for if you did so) Allah would with-hold His blessings from 

you" (Khan,     : Vol.   -    ). 

 "ٍَعلَيكِ  للاُ  فَيُحِصيَ  تُحِصي لَ قَبَل:  َػجَذحَ، َػ".  (Al-
c
Asqalāny,     , vol.  : 

   ) 

"Narrated 'Abda: The Prophet said, "Do not with-hold your money 

by counting it (i.e. hoarding it), (for if you did so), Allah would also 

with-hold His blessings from you".(Khan,     : Vol.   -    ). 

  

 "ٍبءَ  َػ ًَ َٙ  ثَكشٍ  أَثِٙ ثُِذِ  أَص ب، ّللا َسِض ًَ ِّ  ّللاُ  انُجِٙ َصهٗ إِنَٗ َجبَءد أَََٓب َػُُٓ َصهىَ  َػهَٛ َٔ 

 فَقَبَل:

-Al) ."اصزَطَؼذِ  َيب اسَضِخٙ ،َعليكِ  للاُ  فَيُُِعيَ  تُُِعي لَ 
c
Asqalāny,     , vol. 

 :    ) 

 

TT ( ) 
"Narrated Asma' bint Abu Bakr: that she had gone to the Prophet 

and he said, "Do not shut your money bag; otherwise Allah too will 
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withhold His blessings from you. Spend (in Allah's Cause) as much 

as you can afford" (Khan,     : Vol.  -   ). 

Discussion 

The translator managed rendering the three Arabic words  ال

 ,ال رذصٙ ,رٕكٙ

 into 'Do not withhold your money', 'Do not with-hold your ال رٕػٙ

money by counting it' and 'Do not shut your money bag' 

respectively by using paraphrase and illustration. Furthermore, he 

obviously seems fully aware of the intended meaning of the three 

Arabic words ٗفََُٕٛك ,  َٙ َٙ  , فَُٛذِص  .ascribed to Allah the Almighty فَُِٕٛػ

He was not misled by their literal meanings (tie up, count, put into a 

container) respectively where he rendered them communicatively 

into 'will withhold His blessings' because these three words were 

stated by means of  

Al-Mushakala to share the preceding words with their forms but not 

their meanings. 

ST ( ) 

 "ٍاقِذٍ  أَثِٙ َػ ِّ  ّللاُ  َصهٗ ّللاِ  َسُصٕلَ  أٌَ انهٛضِٙ، َٔ َصهىَ  َػهَٛ ب َٔ ًَ َٕ  ثََُٛ ضِجذِ  فِٙ َجبنِشٌ  ُْ ًَ  ان

انُبسُ  ٌِ  فَأَقجَمَ  ََفٍَش، صاَلَصَخُ  أَقجَمَ  إِر َيَؼُّ  َٔ ِّ  ّللاُ  َصهٗ ّللاِ  َسُصٕلِ  إِنَٗ اصَُب َصهىَ  َػهَٛ َرَْتَ  َٔ َٔ 

اِدٌذ، قَفَب: قَبلَ  َٔ َٕ ِّ  ّللاُ  َصهٗ ّللاِ  َسُصٕلِ  َػهَٗ فَ َصهَى، َػهَٛ ب فََشأَٖ فَأَيب َٔ ًَ  فِٙ فُشَجخً  أََدُذُْ

أَيب َخهفَُٓى، فََجهَشَ  اَٜخشُ  ٔأَيب فَِٛٓب، فََجهَشَ  انَذهقَخِ  ِْجًب، فَأَدثَشَ  انضبنِشُ  َٔ  َسُصٕلُ  فََشؽَ  فَهًَب َرا

ِّ  َصهٗ ّللاِ  َصهىَ  ّللاُ َػهَٛ ٍِ  ُشُكىأُخجِ  أاَلَ : قَبلَ  َٔ ِ أََدُذُْى أَيب انضالَصَِخ؟ انُفَشِ  َػ ََ  ّللاِ  إِنَٗ فَؤَ

ايُ  ََ أَيب ،للاُ  فَآ أَيب اَٜخشُ  ،ِمىًُ  للاُ  فَاستَحيَا فَاستَحيَا اَٜخشُ  َٔ  للاُ  فَؤَعَرضَ  فَؤَعَرضَ  َٔ

  ."َعىً

(Al-
c
Asqalāny,     , vol.  :    ) 

TT ( ) 
"Narrated Abu Waqid Al-Laithi: While Allah's Apostle was sitting 

in the mosque with some people, three men came. Two of them 

came in front of Allah's Apostle and the third one went away. The 

two persons kept on standing before Allah's Apostle for a while and 

then one of them found a place in the circle and sat there while the 

other sat behind the gathering, and the third one went away". When 

Allah's Apostle finished his preaching, he said, "Shall I tell you 

about these three persons? One of them be-took himself to Allah, 

so Allah took him into His grace and mercy and accommodated 

him, the second felt shy from Allah, so Allah sheltered Him in 



   ADAB AL-RAFIDAYN, Supplement VOL.(    ) November (         )AD/    AH 

A special issue about the tenth conference of the College of Arts 

     

His mercy (and did not punish him), while the third turned his 

face from Allah and went away, so Allah turned His face from 

him likewise". (Khan,     : Vol.   -   ). 

Discussion 

Though the translator has managed translating  ُايُ للا ََ  للاُ  ِمىًُ  ,فَآ

 للاُ  َعىً accurately, he failed in giving an accurate rendering for فَاستَحيَا

 which is only mentioned by means of Al-Mushakala to فَؤَعَرضَ 

harmonize the preceding word  َفَؤَعَرضَ  للاُ  َعىً .فَؤَعَرض in this context 

means Allah became dissatisfied with him (cf. Al-
c
Asqalāny,     , 

vol.  :    ). 

ST ( ) 

 "ٍأَََشٍ  َػ  َٙ ِّ  ّللاُ  َصهٗ ّللاِ  َسُصٕلُ  قَبلَ : قَبلَ  َػُُّ، ّللاُ  َسِض َصهَى  َػهَٛ ِة بِتَُبَ  أَفَرحُ  للاُ َٔ

ِِ، َػهَٗ َصقَظَ  أََدِذُكى، ِيٍ َعبِذيِ  قَذ ثَِؼِٛش -Al). "فاَلَح أَسضِ  فِٙ أََضهُّ  َٔ
c
Asqalāny, 

    , vol.   :    ) 

TT ( ) 
"Narrated Anas bin Malik: Allah's Apostle said, "Allah is more 

pleased with the repentance of His slave than anyone of you is 

pleased with finding his camel which he had lost in the 

desert".(Khan,     : Vol.   -     ). 

Discussion 

Happiness, a state of feeling or showing pleasure, is 

impossible to be ascribed to Allah. When it is attributed to Allah, it 

is stated metaphorically and in this case it expresses  سضب ّللا 'Allah's 

satisfaction' (Al-
c
Asqalāny,     , vol.   :    ). Rendering  ُللاُ أَفَرح 

into 'Allah is more pleased' is considered adequate though 'more 

satisfied' will be more accurate. 

ST( ) 

 "ٍأَثِٙ َػ  َٙ ِّ  ّللاُ  َصهٗ ّللاِ  َسُصٕلَ  أٌَ ُُّ ػَ  ّللاُ  َُْشَٚشحَ َسِض َصهىَ  َػهَٛ  ّللاُ  "َخهَقَ : قَبلَ  َٔ

ٍَ  ثِكَ  انَؼبئِزِ  َيقَبوُ  ََْزا :قَبنَذ َيّ،: فَقَبلَ  انشِدُى، قَبَيذِ  ِيُُّ  فََشؽَ  فَهًَب انَخهَق،  انقَِطَٛؼِخ، ِي

ٍَ  أَالَ  :فَقَبلَ  َصلَِك، َمه أَِصلَ  أٌَ رَشَضٛ أَقطَعَ  ََ  فََزنِكِ  :قَبلَ  َسة، َٚب ثَهٗ: قَبنَذ ،قَطََعكِ  َمه ََ

نٛزُى إٌِ َػَضٛزُى "فََٓم: َُْشَٚشحَ  أَثُٕ قَبلَ  ،صُى" نَكِ  َٕ رُقَطُؼٕا األَسضِ  فِٙ رُفِضُذٔا أٌَ رَ َٔ 

  :  ]  يذًذ[ أَسَدبَيُكى"

 (Al-
c
Asqalāny,     , vol.   :    ) 

TT ( ) 
"Narrated Abu Huraira: The Prophet said, "Allah created His 

creation, and when He had finished it, the womb, got up and caught 
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hold of Allah" whereupon Allah said, "What is the matter?' On that, 

it said, 'I seek refuge with you from those who sever the ties of Kith 

and kin.' On that Allah said, 'Will you be satisfied if I bestow My 

favors on him who keeps your ties, and withhold My favors 

from him who severs your ties?' On that it said, 'Yes, O my Lord!' 

Then Allah said, 'That is for you.' " Abu Huraira added: If you wish, 

you can recite: "Would you then if you were given the authority. do 

mischief in the land and sever your ties of kinship". [Muhammad: 

  ] (Khan,     : Vol.   -     ). 

ST (   ) 

 "ٍَُْشَٚشحَ  أَثِٙ َػ  َٙ ٍِ  َػُُّ، ّللاُ  َسِض ِّ  ّللاُ  َصهٗ انُجِٙ َػ َصهىَ  َػهَٛ  َشجَُخٌ  انشِدىَ  إٌِ: "قَبلَ  َٔ

 ٍَ ، ِي ٍِ ًَ َصلَكِ  َمه :ّللاُ  فَقَبلَ  انشد َصلتًُُ، ََ َمه ََ -Al)  قَطَعتًُُ  قطََعكِ  ََ
c
Asqalāny, 

    , vol.   :    ) . " 

TT (   ) 
"Narrated Abu Huraira: The Prophet said, "The word 'Ar-Rahm 

(womb) derives its name from Ar-Rahman (i.e., one of the names of 

Allah) and Allah said:  

'I will keep good relation with the one who will keep good 

relation with you, (womb i.e. Kith and Kin) and sever the 

relation with him who will sever the relation with you, (womb, 

i.e. Kith and Kin)". ( Khan,     : Vol.   -     ). 

Discussion 

 keeping good relation with…' ,when ascribed to' انٕصم

Almighty Allah, consists in Allah's great beneficence. Similarly, 

 severing relation with…' means the deprivation from' انقطغ

beneficence (Al-
c
Asqalāny,     , vol.   :    ). Oddly enough to 

notice that the translator rendered the same expressions  َِمه قَطََعك 

أَقطَعَ  ََ َصلَكِ   ََ َمه قطََعكِ  قَطَعتًُُ  in the first narration and أَِصلَ  َمه  ََ َصلتًُُ   ََ َمه  

َصلَكِ  ََ  in the second narration differently. He adopted communicative 

translation in translating the first whereas resorted to semantic 

translation in translating the second. The translator was supposed to 

keep using the communicative approach when rendering 

expressions manifested Al-Mushakala. 
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ST ( )  

 " ٍِ ٍِ  َػ ِّ  ّللاُ  َصهٗ انُجِٙ قَبلَ  :قَبلَ  َػجبٍس، اث َصهىَ  َػهَٛ  أَْهَِٓب أَكضَشُ  فَئَِرا انُبسَ  أُِسٚذُ : َٔ

ٌَ   :قِٛمَ   يَكفُرنَ  انَُضبُء، ٌَ  ،الَعِشيرَ  يَكفُرنَ : قَبلَ  ثِبهللِ؟ أََٚكفُش َٚكفُش َٔ ، ٌَ  نَٕ أَدَضُذَ  اإِلدَضب

-Al)  " ظقَ  َخًٛشا ِيُكَ  َسأَٚذُ  َيب :قَبنَذ َشٛئًب، ِيُكَ  َسأَد صُى انذَْش، إِدَذاٍُْ إِنَٗ
c
Asqalāny,     , vol.  :    ) 

TT ( ) 
Narrated Ibn 'Abbas: The Prophet said: "I was shown the Hell-fire 

and that the majority of its dwellers were women who were 

ungrateful." It was asked, "Do they disbelieve in Allah?" (or are 

they ungrateful to Allah?) He replied, "They are ungrateful to their 

husbands and are ungrateful for the favors and the good (charitable 

deeds) done to them. If you have always been good (benevolent) to 

one of them and then she sees something in you (not of her liking), 

she will say, 'I have never received any good from you." (khan, 

    : vol.  -  ). 

Discussion 

It is clear that the translator seems fully aware of what  ٌَ  َٚكفُش

means in this context especially when interpreted as  َانَؼِشٛش  ٌَ  َٚكفُش

afterwards which means being ungrateful to their husbands. 

 

ST ( ) 

 " ٍِ ٍِ  َػ َٙ  َػجبسٍ  اث ب، ّللاُ  َسِض ًَ ِّ  ّللاُ  َصهٗ انُجِٙ إِنَٗ َسُجمٌ  َجبءَ : قَبلَ  َػُُٓ َصهَى، َػهَٛ  فَقَبلَ  َٔ

َػهََٛٓب أُيٙ إٌِ ّللاِ  َسُصٕلَ  َٚب: َٔ ِّ  َشٍٓش، َصٕوُ  َيبرَذ   فََذيهُ : "قَبلَ  ََؼى،: قَبلَ  َػَُٓب؟ أَفَأَقِضٛ

  ". ُٚقَضٗ أٌَ أََدق للاِ 

(Al-
c
Asqalāny,     , vol.  :    ) 

 

TT ( ) 
"Narrated Ibn Abbas: A man came to the Prophet and said, "O 

Allah's Apostle! My mother died and she ought to have fasted one 

month (for her missed Ramadan). Shall I fast on her behalf?" The 

Prophet replied in the affirmative and said, "Allah's debts have 

more right to be paid." (Khan,     , Vol.  -   ). 

Discussion 

Although it is adequate to translate  َِديهُ  للا  semantically into 

Allah's debts, it is better to render it more accurately into 'Allah's 
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due' since Muslims are required to fulfill fasting Ramadhan as it is 

one of their religious obligations.  

ST ( ) 

 "ٍَُْشَٚشحَ  أَثِٙ َػ  َٙ ٍِ  َػُُّ، ّللاُ  َسِض ِّ  ّللاُ  َصهٗ انُجِٙ َػ َصهىَ  َػهَٛ الَ  أََخزَ  قَبَل: َيٍ َٔ َٕ  أَي

ٌَ  ُِٚشٚذُ  انُبسِ  َيٍ ،َعىًُ  للا أَدِ اأََداَء ٍَاُِٚشُٚذ  أََخزَ  َٔ -Al).  "للا أَتلَفًَُ  إِتالَفَ
c
Asqalāny, 

    , vol.  :   ) 

TT ( ) 
"Narrated Abu Huraira: The Prophet said, "Whoever takes the 

money of the people with the intention of repaying it, Allah will 

repay it on his behalf, and whoever takes it in order to spoil it, then 

Allah will spoil him". (Khan,     , Vol.   -    ). 

Discussion  

'spoil' can by no means be an equivalent translational word 

for both إِرالَفََٓب and أَرهَفَُّ  ّللا since 'to spoil something' means to change 

something good into something bad; 'to spoil somebody' means to 

make somebody happy by doing something special. A suggested 

translation for إِرالَفََٓب is 'to waste it' and for أَرهَفَُّ  ّللا is 'punished him for 

wasting creditor's money'.  

ST (  ) 

 "ٍّللاِ  َػجذَ  ػ  ٍَ شَ  ث ًَ َٙ  ُػ ب، َسِض ًَ ِّ  ّللاُ  َصهٗ ّللاِ  َسُصٕلَ  أٌَ أَخجََشُِ  ّللاُ َػُُٓ َصهىَ  َػهَٛ قَبَل  َٔ

ًُضهِىُ  ضهِىِ  أَُخٕ ان ًُ ُّ  الَ  ان ًُ الَ  َٚظهِ َٔ ،ُّ ًُ َمه ُٚضهِ ًِ َكانَ  َحاَجةِ  فِي َكانَ  ََ ًِ  فِي للاُ  أَِخي  ،َحاَجتِ

َيٍ َيٍ انقَِٛبَيِخ، َٕٚوِ  ُكُشثَبدِ  ِيٍ ُكشثَخً  َػُُّ  ّللاُ  فَشطَ  ُكشثَخً، ُيضهِىٍ  َػٍ فَشطَ  َٔ ب َصزَشَ  َٔ ًً  ُيضهِ

 . "ََٕٚو انقَِٛبَيخِ  ّللاُ  َصزََشُِ 

(Al-
c
Asqalāny,     , vol.  :    ) 

TT (  ) 
"Narrated 'Abdullah bin Umar: Allah's Apostle said, "A Muslim is a 

brother of another Muslim, so he should not oppress him, nor should 

he hand him over to an oppressor. Whoever fulfilled the needs of 

his brother, Allah will fulfill his needs; whoever brought his 

(Muslim) brother out of a discomfort, Allah will bring him out of 

the discomforts of the Day of Resurrection, and whoever screened a 

Muslim, Allah will screen him on the Day of Resurrection". (Khan, 

vol.  :    ) 
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Discussion 

Since no human traits have been ascribed to Almighty Allah, 

it is quite adequate to translate the two parts of Al-Mushakala  , ِّ َدبَجزِ

 ِّ  .similarly as the translator did ّللاُ  فِٙ َدبَجِخ أَِخٛ

Conclusions 

 The study comes out with the conclusion that Al-Mushakala 

is a rhetoric-specific Arabic device; it remarkably overlaps with Al-

Jinas (Paronomasia). As far as  translating Al-Mushakala is 

concerned, no one-to-one correspondence is taken for granted 

between the form of a given lexical item and its propositional 

meaning. Furthermore, It represents an area of pitfalls for translators 

who opt for literal translation As regards the translator of the 

research data, he managed to differentiate between the propositional 

meaning of a lexical item used by means of Al-Mushakala and its 

hidden intended meaning in some prophetic Hadiths but failed in 

some others. 
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 نكميزية: مشكالت واستراتيجياتفي الحديث النبوي الشريف إلى الإ  ترجمة المشاكمة
  زياد انور محمود  

 المستخمص
التي يمكن البالغية العربية، إحدى األدوات ُيعنى البحث بدراسة المشاكمة، وىي        

يا ِذكُر والنصوص الدينية، وقد عرفيا البالغيون بأن  ة، دبي  مالحظتيا في الكتابات األأ 
تيدف الدراسة إلى إيضاح ماىية و  ،او تقديرً ا أأ الشيء بمفظ غيره لوقوعو في صحبتو تحقيقً 

من صحيح البخاري،   حاديث نبوية شريفة،عشرة أأ رتاختيوقد  ،نواعياالمشاكمة وبيان أأ 
ض الصعوبات ة، وتحميميا وتحديد بعنكميزي  ييا المشاكمة، مع ترجمتيا إلى الِ استخدمت ف

ترجمة مالئمة . اقتراح ترجمة بديمة، في حالة عدم تقديم  فضاًل عنالتي واجيت المترجم، 
قد يفضي إلى  عدم إلمام المترجم بطبيعة المشاكمة، ومعانييا العميقة، ن  أأ تفترض الدراسة ب

في ىذه األحاديث تقديم ترجمات غير دقيقة، ال تعكس المعنى المقصود من المشاكمة، 
المشاكمة أداة بالغية اختصت بيا  ن  وخمصت الدراسة إلى نتيجة مفادىا أأ  ،النبوية الشريفة

ترجمتيا و إلى ئا لممترجم في حالة لجو تي قد تشكل منزلقً ال  ، ةنكميزي  المغة العربية دون الِ 
 .احرفيً 

 .المشاكمة، البالغة، الحديث النبوي، الترجمة الدينية الكممات المفتاحية:       

                                                 

نكميزيَّة/قسم مدرس *   ./كمية اآلداب/جامعة الموصلالمغة الإ


